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INTRODUCTION

Statement of the Problem

	The usage of the Psalms by New Testament writers is one of the puzzling questions in Biblical hermeneutics.  In many cases in order to support Messianic origin and the divinity of Christ, New Testament authors more often quote portions of the Psalms rather then texts from prophetic literature such as Daniel, Isaiah, etc. Some of the most obvious Messianic prediction, such as the seventy weeks prophecy of Daniel 8, is never quoted in the New Testament. Such glaring depiction of Christ death and sufferings from the suffering servant poem (Isa. 53) is used very rarely. 

However, less obvious statements from the Psalms are used widely. For the modern reader these quotations do not seem to be obviously speaking about the Messiah.  In many cases the figure of David is explicitly shown.  However, from the New Testament description, it appears that people were accepting these statements as Messianic without question.  For example, in the sermon of Peter, recorded on Acts 2, Psalm 16 is quoted: 

“I keep the LORD always before me; because he is at my right hand, I shall not be moved. 16:9 Therefore my heart is glad, and my soul rejoices; my body also rests secure. For you do not give me up to Sheol, or let your faithful one see the Pit. You show me the path of life. In your presence there is fullness of joy; in your right hand are pleasures forevermore.” (NRSV)�



When one looks at this Psalm the context speaks of David. But, using this psalm, Peter specifically states “for David says concerning Him (Christ)”.  And this expression leaves no doubt that the intention of Peter was to say that this Psalm was a prophecy about the Messiah.  �	The same happens in the Epistle to the Hebrews when the apostle quotes different Psalms. Foe example,   in Hebrews chapter 1, verse 5 the writer quotes Ps. 1 saying “You are my Son, today I have begotten you.”  And then in vs. 13 he quotes “Sit at my right hand until I make your enemies a footstool for your feet.”  In chapter 2 the apostle again quotes Psalm 8. 

 “What are human beings that you are mindful of them, or mortals that you care for them?  You have made them for a little while lower than the angels.  You have crowned them with glory and honor subjecting all things under their feet.” 

 

	In all of these quotations the author refers to them in a Messianic context.  Because of the usages of these Psalms by New Testament authors and applying them to the Messiah, a number of standard textbooks call such Psalms Messianic. However, according to the context of the Psalms neither of them even uses the word “Messiah”.  Some of them speak about David in the first person.  Some of them imply David speaking of the king.  Some of them, like Psalm 8, speak of the human being.

	The purpose of this paper is to try to discover a methodology of how these Psalms were used in the proof of the Messiahship of Christ by the authors of the New Testament. 



Limitations

	Because of the great extensiveness of the topic, it is obviously necessary to limit the research.  This paper limits research to the usage of Psalm 2 in the epistle of Hebrews, chapter 1, verse 5.  




















Chapter 1

Review of Sources

	Many opinions have been expressed regarding the question of the usage of Psalm 2 in Hebrews 1:5.  These opinions can be divided into three different categories:

Prophecy

Usage out of context

Midrash

Prophecy

	A number of scholars believe that Psalm 2 is an allegorical prophecy, which was understood by the first Christians as referring to Jesus Christ.  R.C.H. Lenski states: 

“The passage quoted from the psalm does not speak of the eternal generation; not of the inner Trinitarian relation of the two persons although this is involved; not of “today”, as eternity but of time, and the redemptive work of Jesus who purged away the sins of the world.  The idea is not that we may restrict “have begotten thee” to incarnation, or to the baptism or to the transfiguration.  Even the resurrection must include all that proceeded as well as the exaltation at the right hand of majesty.”� 

 

	He specifically asserts, “We take this statement prophetically — David was one of “the prophets” mentioned in v. 1, in whose person God spoke of old—that God spoke thus already in the Old Testament.”�  

	A similar opinion is held by Leon Morris.  In short, he believes, that Psalm 2 was a prophecy and the words of David were directly fulfilled in the words of God spoken at the time of Jesus’ baptism (Matthew 3:17, Mark 1:11, etc.)  

	This interpretation has one problem. It presupposes that the key to interpreting the Old Testament can be found only in the New Testament.  

	This would be perfectly acceptable if everyone in the New Testament times fully believed the authority and inspiration of the Gospels and the words of the apostles.  However, it was definitely not the case for the Jews.  For them to receive an explanation that this prophecy was fulfilled because an apostle of Christ recorded it in the gospel means nothing.  And this definitely should not be the reason why the author of Hebrews uses this quotation, believing that it will be received without much hesitation.  

	Discussing this problem F. F. Bruce states: 

“… if we begin to atomize Christian scriptures we can not treat even the Old Testament as a unity or Old Testament theology as a single subject of study. The Old Testament is interpreted in New, it is true, but the Old Testament is also interpreted in the Old.”�

            

Usage out of context

	This idea was expressed by Harold Attridge in his commentary on Hebrews. He admits that nothing in the text of the Psalms speaks about the Messiah: “In their original contexts, these verses reflect the ideology of kingship, according to which the monarch, upon his accession to the throne, entered into a special relationship with God.”�  And then he asserts “First Christians applied the first text, Ps. 2:7, to Christ, alluding to it in the accounts of his baptism.”�  As well, the same methodology, according to his opinion, is used in Acts 13:33, 34.  

	This theory shares some features of the previous one, although it directly states that basically there is nothing in the text of the Psalm itself which would lead to the conclusion that the original context speaks of the Messiah.  


	
The reason for such an opinion is the interpretation of Psalm 2 itself, that this Psalm is an enthronement Psalm.  It was sung at the inauguration of the king, and that’s why it was used by Christians for
 the inauguration of Christ as 
a King.   

	Attridge continues, “. . . our author may be operating basically with the pre-existence Christology of the exordium.  In that case he would be using Psalm 2 today in a metaphorical or allegorical sense for the eternal generation of the Son.”�

	In other words, the difference between the opinion of Lensky and Attridge in essence is that Lensky speaks of a metaphorical type of prophecy in the Psalm itself, while Attridge speaks of a metaphorical usage of this Psalm by the author of Hebrews.  The same critique may be applied to this theory.  For the Jews, the author has no authority as an inspired writer, so he would have to use something which they would receive as a correct interpretation and definitely the author should have expected this and used the texts which were generally recognized.  

	The same opinion is held by James Moffatt, as he has expressed it in his commentary on Hebrews “…read as a Messianic prediction — which may have been its original meaning, and certainly was the meaning attached to it by the early Christians, if not already by some circles of Judaism.”�

	Both opinions expressed above have one common element.  The scholars who hold them believe that the text needs additional interpretation attached to it. This Messianic interpretation has been attached either by Christians or by Jewish tradition in the intertestamental time.  But the scholars do not believe or are not sure whether this Psalm was originally talking about the Messiah.



Midrash

	A number of scholars, such as Paul Ellingworth, George Buchanan, and William Lane say that the author of Hebrews is using traditional Jewish exegesis methods in his quotation.  Buchanan specifically states, 

“Rabbis frequently took statements made about Old Testament personages, changing them into future expectations and applied them to the Messiah.  The author of Hebrews did the same.  In the first two chapters alone the author of Hebrews understood Jesus, the Messiah, to be the subject of statements originally made about some unknown Jewish or Israelite king being enthroned.”�  



	In other words, this opinion expresses that the New Testament authors have been using rabbinical methods in the writing of the New Testament.  	

	Ellingworth confirms this statement in his commentary on Hebrews.  “The application of Jesus as Messiah thus did not involve a radical break with Jewish exegetical tradition, but rather a natural continuation of a process which had already begun in Pre-Christian times.”�    

	The problem with this opinion is that somehow, when later rabbis did their Midrash, they did not apply the statements of Psalm 2 particularly to Jesus Christ.  Again this opinion is strongly backed up by  the authority of the New Testament authors, as well as Midrashic exegesis is supported by the authority of the rabbis in the Jewish community.  And now we come to the question again:  which “rabbis” are more believable?  Jewish rabbis, or Christian “rabbis?”  

	Lane holds essentially the same position, calling the usage of Psalm 2 in Hebrews 1:5 a “homiletical” midrash, which gives a little bit more room for interpretation, but also more room to doubt the fidelity of the usage�.  

	As we notice, all three opinions share the same feature:  they all hang on the presupposed authority of the New Testament authors, which definitely was not presupposed by all.  The fact remains that somehow the quotations from Psalms used by the apostles were received.  We don’t know about the effect of the preaching of the epistle to the Hebrews, with its quotations�. But we have an account of Peter’s use of the Psalms.  After his sermon, recorded in Acts 2, three thousand Jews who came for Pentecost celebration were baptized.  It seems that none of them objected to Peter saying that in Psalm 13 David speaks of himself.  This account clearly indicates that a number of Psalms called today as Messianic by a number of textbooks were traditionally believed to be Messianic by the Jewish community through the centuries.  The major question is how they could read the Psalms in such a way that they could see them referring to the Messiah.  Does these have a right to be called Messianic because of their internal context and not dependent on New Testament  interpretation? In order to answer this question, it is necessary to make a detailed exegesis of Psalm 2 and compare its stylistics with other places in the Old Testament.  




�






Chapter 3

Exegetical Study of Psalm 2.



Large context considerations.



	Psalm 2 is considered from two main view points:

Prophetic

Form criticism



Prophetic interpretation

	This interpretation is supported by F. Delitsch, C. A. Briggs, P. C Craigie.  F. Delitzsch in particular believes that this psalm is a prediction of the “…confederate hostility of Israel and Gentiles against Jesus the holy servant of God and against his confessors.”�  Also in his interpretation “the “to-day”… is the day of Jesus’ resurrection.”

Craigie takes the kingship motif of the Psalm as a prediction of the Messianic kingdom: “The Lord, the Enthroned One, was the universal king but his earthly representative was his ‘son’, the Davidic king.”�

	All commentators cited above agree that the prophecy has been fulfilled in the words of God spoken in the gospel of Matthew 3:17 and 17:5: "This is my Son, the Beloved, with whom I am well pleased”.  At the same time it is explicitly seen that the wordings of God’s proclamation in Matthew are significantly different.  Commenting on the difference Delitzsch admits that “the New Testament echo of this Psalm goes still deeper and further”�.  

	In other words the prophetic interpretation of Psalm 2 lacks internal proofs.  It is strongly backed up by New Testament terminology of the kingdom of God and intertestamental Jewish interpretations which also contain only assertions without proofs from the text of the Psalm itself.



Form criticism interpretation

	On the other hand, a number of scholars such as Mitchell Dahood, Derek Kidner, and Harold Attridge hold a different opinion. In his commentary on Psalms, Dahood calls Psalm 2 a “ royal psalm composed for coronation.”�
  In his 
commentary on Hebrews, Attridge takes this view point and states that the author of Hebrews is using the word of this psalm to illustrate the enthronement of Jesus. 

	In other words, according to this interpretation the psalm is only praising a king of Israel at his ascension to the throne.  It portrays a picture of rebellion of local kings against the new overlord (vss. 1-3); the reaction of God to their behavior (4-9); the reaction of the new king who vindicates his royal authority (6-9) and punishment for the intractable and reward for the obedient ( 10-12).

	This interpretation is strongly backed up by textual evidence.  A number of points are mentioned in order to support this view.

The kings of the Near East are often called the sons of God and in Ancient Near Eastern culture gods always support the kings of their nations.

The “Moshiah”, the anointed one, a king of Israel who receives anointing upon his enthronement.

The language of the Psalm speaks of an earthly king - about David himself or his descendant who had troubles receiving his kingship because of internal and external plots (vs. 1-3). God proclaims this king His son and anoints him over Zion and promises him victory over his enemies (vs. 4-9).  God’s decree (vs.7) advises the kings to be wise and to honor the “son”, the king who was anointed over Zion, otherwise they will be avenged (vs. 10-12).�

	 Each of these points needs to be addressed separately. 

As to the first point, it is true that kings in the Ancient Near Eastern culture were often called the sons of god. However as Arthur Weiser says: “It is understandable that the Old Testament rejected the idea of physical divine sonship of the king as incompatible with its spiritual notion of God.”� 

The other two statements will be discussed in separate sections.



The language of the Psalm.


Number of scholars such as C. A. Briggs, H. LaRondelle and others have observed that this Psalm speaks of a global kingship rather than alocal problem of Israel.  In his book “Deliverance in the Psalms” La
Rondelle states about Psalm 2: 
“In its eschatological per
spective, the whole world will 
ultimately unite in rebellion
 against the God of Israel and 
His anointed representative.”�


	In addition to the quotation above, another observation can be added.  The expression 
mal
ke
y
-e
rets
 (the kings of earth)
  deserves special attention.  It occurs seventeen times in the Old Testament.  The following phenomena can be seen. In the narratives found in I Kings 10:23, 
Joshua 12:7 and others the word 
erets
 (earth)
 
 has the definite article. The texts where it occurs with the definite article talk about local kings of specific countries. The word 
erets
 in this case means “country”.

	However in prophetic literature such as Jeremiah 25:20 and Ezekiel 27:33 and in poetry, for example Psalms 76:13, 89:28, and Lamentation 4:12 the word jerиe) occurs without a definite article.  

	If one looks at the context of these passages it is   obvious that the expression 
mal
ke
y
-e
rets
 
speaks about the whole world.  For example Psalm 76:11-12 

“Make vows to the LORD your God, and perform them; let all who are around him bring gifts to the one who is awesome, who cuts off the spirit of princes, who inspires fear in �the kings of the earth.” �

The psalmist speaks of God’s wrath and judgment upon the earth.  

Another good example is in Psalm 148:

“Mountains and all hills, fruit trees and all cedars! Wild animals and all cattle, creeping things and flying birds! Kings of the earth and all peoples, princes and all rulers of the earth!” �

All of the earth praises God including kings.  LaRondelle  reached the same conclusion: “Because the nations are not identified specifically, the impression is given of a world wide conspiracy of nations against the theocratic king.”�

	If this observation is correct the historical problems can be immediately observed.  In his commentary on Psalms Arthur Weiser raises the question: “Must we not persist in regarding it as the presumptuous utterance of an 



incomprehensible and intolerable arrogance when claims implying dominion over the whole world are here voiced for which no occasion can be found at any point in the history of Israel which would justify them?”� Never in the history of the Israelite kingdom such a situation occurred when all countries joined forces together against the king of Israel.  If one looks at the history of Israel in the period of the kings, it is clear that Israe
l had one enemy at a time.  On 
the other hand, having an enemy on the one side they usually had someone who supported them on the other side.  For example, at the time of the Babylonian siege Egypt was supporting the kingdom of Judah.  The situation described by the psalmist goes beyond the history of Israel and its kings.





Mashiah in the Old Testament.

	The word mashiah (anointed one) is a key word in the whole Psalm.  According to the context he, mashiah, is the one called the son of God.  God has anointed (nasaq) him upon Zion.  The question arises: “Who is this anointed one?”

The commentaries are quite uninformative.  Peter Craigie asserts: “The human king is here identified as God’s anointed”�.  The same opinion is held by M. Dahood, F. Delitzsch and others.  Even those who recognize that the battle described in the Psalm has a universal dimension believe that the anointed one is an earthly king. Weiser, for example believes that the terminology of anointed son of God is applicable to the “office as king”� and not to the person.  

	There is much support for this evidences. For exmple, 


the word 
mas
h
i
ah
 occurs thirty eight times in the Old Testament. It functions as a noun and as an adjective.  In its adjectival role it refers to the priest (Lev. 4:3,5,16,6:16).  In the nominal role it refers to the king.  It can refer to David himself (II Sam. 19:21-22, 23:51, II Chron. M6:42) or to his descendants, kings. It also refers to Saul (I Sam. 12, 24).

	However, there is one passage in the Old Testament which deserves special attention.  It is I Samuel chapter 2.  The word 
mas
h
i
ah
 occurs twice in this chapter. Once it occurs in the prayer of Hannah vs. 10: “The LORD will judge the ends of the earth; he will give strength to his king, and exalt the power of his anointed.”  This prayer was spoken several decades before the question of kingship in Israel was raised.  Two points are observed in this passage.  

The king, the 
mas
h
i
ah
 of God is mentioned in the context of God’s universal judgment.  God’s 
mas
h
i
ah
 is the one through whom He will judge the world.

The king is a positive figure, the servant of God.  This statement is opposite to the later account of the book of Samuel where God says to Samuel that the decision of Israel to have a king like other nations   is an offense to Him.

The question arises: “Who is this positive king-
mashiah
, the one whom God will strengthen at the time of His judgment?”

	A more interesting text is found in vs. 35 when God, through Samuel prophesizes to Eli the high priest.  Particularly notice that God says:

“I will raise up for myself a faithful priest, who shall do according to what is in my heart and in my mind. I will build him a sure house, and he shall go in and out before my anointed one forever.”�

Who is this anointed one of God?  It cannot be a king here because of two reasons:

The prophecy was fulfilled before the kingship was instituted in Israel.  Samuel himself was a faithful priest of God.  

The expression “he shall go in and out” (NRSV) in Hebrew
 HITHHLLEK
 (
hiphil) is used also in Genesis when it talks about service, righteousness and submissiveness to God.  For example, in chapter 5 vs. 22 it is written of Enoch that he walked with God 
(
hiphil imperfect), in chapter 17 God summons Abraham to walk (hiphil imperative) with Him and be blameless (
tamim
). In other words, in two cases in Genesis and in the case of the
 passage from I Samuel the root hlk
 emphasizes submissiveness and accountability.  This cannot definitely refer to the relationships between the high priest and the king.  There is no such a law in the Old Testament where the high priest would be accountable before the king.  

Analyzing two passages from I Samuel chapter 2 the conclusion can be reached that the term mashiah in these two verses can refer to the heavenly figure rather than just to the simple earthly king. The similarity between Psalm 2 and I Samuel 2:10 and 35 can be found.  As it has been discussed above the theme of Psalm 2 goes far beyond the local problem of the Israelite kingdom.  This means that the image of the anointed one should also go beyond the earthly figure of a Davidic king.





The possible interpretation of the Psalm.

The situation described in Psalm 2, where behind the image of an earthly king the heavenly figure stands, is not unique in the Old Testament.  Such double language is used to describe a heavenly being with the image of an earthly figure, where the earthly image stays in the forefront, serving as a model in order to portray the heavenly figure. This style also occurs in other parts of the Old Testament.  

A good example can be found in the book of Isaiah, chapter 14. The king of Babylon is the focus of this chapter however, a number of details in the chapter point out that this figure of the king cannot be historical.  The king of Babylon never had such a purpose to become higher then God, and he has never fallen from heaven. The scope of this paper does not allow an in-depth consideration of Isa. 14.  Further information on this matter can be found in Ph.D. dissertation of Jose Bertolucci�.  He also analyzes the book of Ezekiel chapter 14 which also uses such double language.

The double language of Psalm 2 is different from the one used in the prophetic literature.  If Isaiah 14, Ezekiel 28, and Daniel 10 portray negative figures, Psalm 2 uses this double language in the positive sense.

It goes beyond the scope of this paper to discuss all 

aspects of the ancient understanding of this passage, however a number of examples show that this double language was understood in the past.  For example, the Talmud records: “Our Rabbis taught, the Holy One, blessed be He will say to the Messiah, the son of David (may he reveal himself speedily in our days!): ‘Ask me anything and I will give it to thee’, as it is said: ‘I will tell of the decree: ‘Thou art my son, today I’ve begotten thee, ask me and I will give nations for thy inheritance.’’” (Sukkah 52a).  

The phenomena of the doubled language is supported today by a number of scholars such as Walter Kaiser, E. W. Hengstenberg and F. F. Bruce who wrote in his commentary on Hebrews: “Old Testament writings were translated by our authors as a mashal, a parable or mystery which awaits its 



explanation and its explanation given in the pages of the epistle takes the form of Messianic typology.”
�
 
�






CONCLUSION.


	After analyzing the text and the language of Psalm 2 the conclusion can be drawn that among all possible interpretations of the psalm, the typological interpretation fits the best.  This interpretation helps to uphold the authority of the Old Testament as its own interpreter.  It helps for the many passages of the Old Testament to obtain their sense and meaning  in the time in which they were written.  

Psalm 2 is the easiest passage which can be interpreted with a typological approach.  It goes beyond the scope of this paper to analyze all messianic Psalms.  The proof of the universality of the typological approach to messianic Psalms awaits its researchers. 

This will help to uphold the Bible as the word of God which is written understandably for all people in all ages independently from their culture and time in history.  It will also enable the students of the Bible to see one more type-antytype relationship in the Bible, and  relationships between the earthly king David and our ultimate king, Jesus Christ.

Psalm 2 is the easiest passage which can be interpreted with a typological approach.  It goes beyond the scope of this paper to analyze all messianic Psalms.  The proof of the universality of the typological approach to messianic Psalms awaits its researchers. 

This will help to uphold the Bible as the word of God which is written understandably for all people in all ages independently from their culture and time in history.  It will also enable the students of the Bible to see one more type-antytype relationship in the Bible, and  relationships between the earthly king David and o
ur ultimate king, Jesus Christ.
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